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1. Cause of Ramaḍān Fast 

a) It starts with the human sighting of 

the new moon (ru’yatu-l hilāl) of 

Ramaḍān or the completion of 30 days 

of Sha‘bān. Abū Hurayrah (may Allah 

be pleased with him!) narrated that the 

Messenger of Allah ملسو هيلع هللا ىلص said, “Fast at 

the sighting of it [i.e. the crescent] and 

break your fast at its sighting. If (the 

sky is) clouded over you, then complete 

30 days of Sha‘bān” (Reported by al- 

Bukhāri). 

b) Ramaḍān can also begin with the 

testimony of one or two upright male 

Muslim witnesses (in the case of 

female Muslim witnesses, the number 

increases from one to two, since her 

testimony is half that of her male 

counterpart), as evidenced by the 

following: 

i) Ibn ‘Umar (may Allah be pleased 

with him!) narrated that “the people 

saw the crescent (of the new moon of 

Ramaḍān). I informed the Prophet ملسو هيلع هللا ىلص 

that I too had seen it. So he fasted and 

ordered that the people fast” (Reported 

by Abū Dāwud). 

ii) The Prophet ملسو هيلع هللا ىلص said, “If two 

witnesses testify to seeing it (the 

crescent), then fast and break your fast 

(with it)” (Reported by an-Nasā’i).  

Legal Opinions: 

1. Imam Aḥmad and Imam al-Shāfi‘i 

(may Allah have mercy on them!) held 

the legal opinion that the acceptance of 

witnesses suffices to determine the 

beginning of Ramaḍān. 

2. Imam Mālik and Imam al-Shāfi‘i 

(may Allah have mercy on them!), in 

another of his rulings, held that only 

the acceptance of two witnesses is 

valid to begin and end Ramaḍān. 

3. Imam Abū Ḥanīfah and others (may 
Allah have mercy on them!) held that 
the acceptance of one witness is valid 
when the sky is overcast. 

Preferred View:  

The concurrence of two 
witnesses in fact does not necessarily 
negate the acceptance of one witness. 
The testimony of one witness is 
permissible in relation to sighting of 
the new moon crescent of Ramaḍān. 

Indeed, Ibn ‘Abbās (may Allah be 

pleased with him!) narrated that a 

Bedouin came to the Prophet ملسو هيلع هللا ىلص and 

said, “I saw the hilāl of Ramaḍān!” He 

 asked him, “Do you testify to lā ilāha ملسو هيلع هللا ىلص
illā Allah (‘none is worthy of worship 

but Allah’)?” The Bedouin replied, 

“Yes!” He ملسو هيلع هللا ىلص then asked him, “Do you 

testify to Muḥammad rasūl Allah 

(‘Muḥammad is the Messenger of 
Allah’)?” The Bedouin again replied, 
“Yes!” The Prophet ملسو هيلع هللا ىلص then called Bilāl 

(may Allah be pleased with him!), 

saying to him “Proclaim the ‘call to 

prayer’ (adhān) for the people and let 

them fast tomorrow!” (Reported by 

Abū Dāwud et al). 

2. If New Moon of Ramaḍān is 
seen in One Land, is it Compulsory 

for Other Lands to Accept It? 

 Muslim scholars differ 

greatly, being divided into eight 

schools of law on this issue. Here are 

some of the more prominent views: 

 Some scholars said that every 

town and city should have its 

own sighting and that its 

testimony is not binding on 

other towns and cities. That 

was the view of some among 

the ‘righteous predecessors’ 

(salaf). 

 Every town or city should 

have its exclusive sighting; 

however, the difference 

between this and the former is 

that the Islamic authority, 

such as the caliph or ruler can 

demand that people under his 

rule and his territorial 

influence act according to the 

sighting of another locality or 

towns, since all the towns are 

alike to him under his 

command. 

 The countries in proximity 

depend on each other’s 

sighting, whereas those that 

are far apart do not. That is a 

Shāfite point of view.  
 Some say it depends on the 

region; that is, regional 

sighting of the new moon. 

 The majority of scholars held 

that the differences of regions, 

distances, and terrain are 

inconsequential in 

determining testimonies of the 

crescent. The only 

consideration is the sighing. If 

at least one Muslim male 

witness in any part of the 

world confirms the testimony 

of the hilāl, then Muslims are 
obliged to start the fast or 
end it accordingly. The proof 
of this position is in the 
words of the Prophet ملسو هيلع هللا ىلص: “Fast 

at the sighting (of the new 

moon) and break your fast at 

its sighting. . . .” (Reported by 

al- Bukhāri & Muslim). That 

view, according to the 

majority of scholars, is 

because the Prophetic 

command is an address to all 

Muslims and not a few here or 

there. Thus, the testimony of 

any one Muslim in one place 

is a testimony for all Muslims 

in every place. It is point of 

view endorsed by Ḥanafites, 

Malakites, and Ḥanbalites and 

is, we think, the correct 

school of law on the issue. 

Allah knows best! 

3. Root Cause of Scholarly Debate 

 What was the reason that led 

to such a divergence of legal opinions, 

positions, and interpretations, 

especially in light of clear, 

unambiguous āḥādīth, like those cited 
above, reported by al- Bukhāri and 
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Muslim in their ṣaḥīḥ collections? The 
answer lies in the report of Kurayb. He 
narrated that Umm al-Faḍl (may Allah 
be pleased with them both!) sent him 
to trade in Shām (Damascus). As he 
was winding down his business, the 
people of Shām saw the new moon of 
Ramaḍān. When he returned to Medina 

towards the end of the fasting month, 

Ibn ‘Abbās (may Allah be pleased with 

him!) asked him when was the moon 

sighted in Shām. Kurayb answered that 

it was seen on Friday night. Ibn ‘Abbās 

then asked Kurayb if he was among 

those who saw the new moon. Kurayb 

replied, “Yes! The people saw it too 

and fasted, and so did Mu‘āwiyah 

(may Allah be pleased with him!).” Ibn 

‘Abbās said, “Well, we saw it Saturday 

night and we shall continue fasting 

until we complete 30 days of Sha‘bān  
or we see (the new moon of 
Shawwāl).” Kurayb said, “Is not the 
sighting of Mu‘āwiyah and his fasting 

sufficient for you?” Ibn ‘Abbās 

replied, “No, like this the Messenger of 

Allah ملسو هيلع هللا ىلص ordered us” (Reported by 

Muslim et al). 

4. Reconciliation of Islamic Proof 
Texts 

 Scholars differ in their 

interpretations of Kurayb’s report. 

Some explained it away, dismissing it 

as a mere tradition (athar) and not a 

ḥadīth attributed to the Prophet ملسو هيلع هللا ىلص, 

reporting what he said, did, or 

approved. Others argued that, for the 

most part, the Kurayb report is an 

example of ‘independent legal 

reasoning in the absence of a clear cut 

Islamic (Qur’anic or ḥadīth) text’ 
(ijtihād) of a Companion; therefore, it 
is not as weighty as Islamic legal 
(shar‘i) proof.  
 Perhaps the best and 
accurate interpretation or 
reconciliation of these narrations and 
reports is, we humbly submit, that put 
forward by the late Shaykh al-Albāni 

(d. 1999) who wrote, 

“The ḥadīth of Ibn ‘Abbās is applicable 
for those who fast based on the 
ru’yatu-l hilāl of their respective 
country but who received news 
during Ramaḍān that the new moon 

was sighted by others in another 

country a day before them. In this 

scenario, they can continue their fast 

with the people of their country until 

they complete 30 days of Sha‘bān or 
they see the hilāl. In this way, all 
confusion is removed and the 
(āḥādīth) that address Muslims to fast 
at the sighting of the new moon and 
to break their fast at its sighting 
remain on the principle of the general 
rule, which includes those who 
receive news about the ru’yatu-l hilāl 
from any country or city or territory 
without regard to distance 
whatsoever. . . .” 

5. Validity of Global Moonsighting 
Position 

“Fast at the sighting of it [i.e. 

the crescent] and break your fast at its 

sighting. If (the sky is) clouded over 

you, then complete 30 days of 

Sha‘bān” (Reported by al- Bukhāri). 

The ḥadīth does not specify one region 
from the other. Instead, it addresses 
Muslims altogether as one religious 
community or ummah, in the same 
way in which Allah addresses them 
“to pray and pay the Zakāh” in many 
āyāt of the Qur’an. Since the ḥadīth is 
general (‘ām), it cannot be made 
specific (khāṣ), as established by the 
rules of uṣūl al-fiqh (‘science of the 
principles of Islamic jurisprudence’), 
without another ḥadīth of direct 
import, and there is none. Thus, when 
the new moon is sighted anywhere on 
the earth by at least one trustworthy 
Muslim male witness, it is valid for the 
entire Ummah. Based on that, as the 
above ḥadīth indicates, all members of 
the Ummah are obliged to observe the 
start of their fast or the end of it, so 
long as the information reaches them 
in time for them to act upon it. 

In the Kuwait Islamic 
Conference 1973, it was concluded 
that “Difference in maṭāli‘ (places on 
Earth where the moon can be seen) 
are to be disregarded even amongst 
countries separated by long distances, 
as long as they share any part of the 
night, no matter how small this part 
is. If sighting the new moon is 
confirmed in one country, all other 
countries shall follow it, as long as it is 
announced officially through 
conventional means of 
communication.” Today, no consensus 
exists on the matter.   

6. Invalidity of Local/Regional 
Moonsighting Positions 

Those who adhere to local 

and/or regional sighting of the new 

moon rely mainly on the 

aforementioned Kurayb report. If we 

accept the position of Ibn ‘Abbās and 

the people of Medina, it means that 

Muslims in one region will have 

difficulty beginning the Ramaḍān fast 

or end it in unity with Muslims in other 

regions. Thus, international 

moonsighting is the correct 

interpretation and ruling, as advanced 

by the majority of scholars throughout 

the history of Islamic jurisprudence. 

Logistically, it would have been 

impossible for Ibn ‘Abbās to fast or 

end it according to the moonsighting of 

Shām, even if he wanted to, for the 

simple reason that, during that period, 

it took express mail 7 days from Shām 

to Medina. Were Ibn ‘Abbās to have 

followed Shām, he and the people of 

Medina would have had to wait 7 days 

to start the Ramaḍān fast or end it 

given the primitive means of 

communication at the time. Today we 

have modern and ultra-modern means 

of electronic communication, including 

internet, cell phones, faxes, etc. Many 

scholars believe that if Ibn ‘Abbās 

could have known somehow on the eve 

of Ramaḍān or Eid al-Fiṭr that the new 

moon was sighted in Shām before 

Medina, he would have started the fast 
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or ended it accordingly. Thus, the 

Kurayb report, as Shaykh al-Albāni 

explained, can still be used as a valid 

point of reference only if a group of 

Muslims were to find themselves in a 

town, country, or village in which they 

are cut off from the outside world. 

Today, few—if any—places in the 

world can make such a claim. Allah 

knows best! 

7. The Way Forward on Ru’yatu-l 

Hilāl 

i. Acceptance of the Global 

Moonsighting Position to start 

and end the Ramaḍān fast. 

That is so because it is based 

on sound Sharia proofs, as 

discussed earlier in this 

article. 

ii. Recognition of Saudi Arabia 

as the focal point for 

verification of the global 

moonsighting position for 

principally two reasons. 

Firstly, Saudi Arabia is where 

Islam’s holiest places are 

located, namely, Makka and 

Medina. Secondly, and more 

importantly, Saudi has an 

Islamic system in place to 

verify moonsighting that is 

unparalleled in the Muslim 

world. On the eve of 

Ramaḍān and Eid al-Fitr, 

Muslims are encouraged to 

report sightings of the moon 

to the nearest Sharia courts. 

These reports from the 

various provinces are then 

collated and dispatched to the 

capital Riyadh, where the 

Supreme Royal Court reviews 

them, announcing the final 

verdict on sighting  or non-

sighting of the new moon.  

iii. Confirmation of moonsighting 

reports emanating from Saudi 

Arabia based on official 

reports from the highest 

political, religious, and legal 

authorities via electronic 

communications, phone calls, 

faxes, etc. 

iv. Rejection of local and/or 

regional moonsighting 

positions because of the 

absence of Sharia proofs to 

support it. By local and 

regional moonsighting, we 

mean countries that do not 

have a difference in 

moonsighting times (i.e. 

ikhtilāf al-maṭāli‘). 

In conclusion, we hope that our 

scholars and leaders of the Muslim 

community will endorse this position 

on global moonsighting, as outlined 

here, for the sake of Muslim unity, 

cooperation, and harmony. In the 

vacuum of the ideal mechanism to 

enforce the position on international 

moonsighting, to wit, a universal 

caliph or the like, we might still be 

able to achieve a semblance of Muslim 

solidarity and singularity of worship to 

Allah, Lord of the Worlds, through the 

cultural process of mutual consultation 

and consensus. Alas, ‘tis easier said 

than done! 

   

 

 

 

  


