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1. Visiting Graves 

The Prophet ملسو هيلع هللا ىلص said, “I forbade you 

from visiting the graves, but 

permission has been granted for 

Muḥammad and his Umma to visit 

them. Therefore, visit the graves, for 

they remind you of the hereafter” 

(Reported by Muslim).  

2. Can Women Visit the 

Cemetery? 

Scholars differ on the issue, using 

various āḥādīth to support their 
positions: 

a) Abū Hurayrah (may Allah be 

pleased with him!) narrated that the 

Prophet ملسو هيلع هللا ىلص cursed females who visited 

the graves often (zawwārāt) (Reported 
by Aḥmad et al).  

b) ‘Ā’ishah (may Allah be pleased 

with her!) narrated that the Prophet ملسو هيلع هللا ىلص 

gave them permission to visit the 

graves (Reported by al-Ḥākim).  

Scholars have reconciled the 

apparently contradictory āḥādīth above 
as follows: 

i) That the prohibition against 
women is only for those who visit the 
graves and indulge in unlawful acts, 
such wailing, etc (see Islamic Funeral 
Rites Series no. 2, sections 6 &7), 
whereas the permission is for those 
females who refrain from it. 

ii) That the permission for women 
to visit the graves came after the 
Prophetic condemnation for them to 
do so. 

iii) That the curse on women who 
visit the graves is only in respect of 
those females who do so frequently, as 
mentioned in the ḥadīth.  

Preferred View: 

It is permissible (mubāḥ) for 
Muslim women to visit the graves for 
lawful (ḥalāl) purposes, including 

remembrance of Allah, the hereafter, 
and so forth. The Prophet ملسو هيلع هللا ىلص passed by 

a woman who was crying by a grave, 

but he did not repudiate her visit. 

Indeed, he said to her, “Fear Allah and 

be patient!” (Reported by al- Bukhāri, 

Muslim, & al-Bayhaqi).  

3. Supplication upon Entering the 

Cemetery 

a) The Prophet ملسو هيلع هللا ىلص used to recite, while 

visiting the graves, “As-salāmu 

‘alaykum, ahla dāri qawmi mu’minīn, 
wa innā inshā Allahu bikum lāḥiqūn. 
Nas’ Allaha lanā walakum al-‘āfiyah 

(“Peace be unto you, O community of 

Believers. We shall be joining you, if 

Allah wills. We ask Allah to pardon 

you and us”) (Reported by Muslim). 

b) ‘Ā’ishah narrated that she asked 
the Prophet ملسو هيلع هللا ىلص : “What do I say when I 

visit the graves?” He replied, “Say: As-

salāmu ‘alaykum ‘alā ahli-d diyāri 

minal mu’minīn. . . .[to the end, which 

is similar to the previous supplication] 

(“Peace be unto you, O people of the 

abode of believers. . . .(Reported by 

Muslim). 

In this hadīth is also proof that women 
can visit the graves (see no.2 above). 

4. Posture of the Grave Visitor 

It is permissible for the grave 

visitor to sit by the grave in the 

direction of the Ka‘bah (i.e. the 

Qiblah), as did the Messenger of Allah 

  .(Reported by Abū Dawūd) ملسو هيلع هللا ىلص

On the other hand, it is unlawful 

(ḥarām) for the grave visitor to site on 

the grave itself. “That one of you sit on 

a torch of flames, which burns his 

clothes and spreads to his skin, is 

better for him than to sit on a grave!” 

(Reported by Muslim et al).  

5. Taking the Graves as Mosques 

It is unlawful to take graveyard as 
a masjid to pray therein (with the 
exception of Ṣalātu-l janāzah (see 

Islamic Funeral Rites No. 4). Abū 

Hurayrah (may Allah be pleased with 

him!) narrated that the Prophet ملسو هيلع هللا ىلص, said, 

“May Allah fight the Jews and 

Christians: they took the graves of 

their prophets as masājid (sing. 

masjid)” (Reported by al-Bukhāri & 

Muslim). 

6.  Etiquette of Following the 

Janāzah 

According to Shaykh al-Albāni, 

“First of all, Muslims must be aware 

that to transfer a corpse from one land 

to another is against the Sunnah. The 

Sunnah is that a Muslim be buried in a 

graveyard in the area where he or she 

died. This is because transporting the 

corpse necessarily means delaying its 

burial, whereas there are āḥādīth that 
commands haste in burial of the 
corpse and speed in taking the 
deceased to the graveyard with the 
Prophet’s reasoning, to wit, ‘Hasten 
with the janāzah: if he were righteous, 

you would have brought him close to 

goodness; and if he were not, then evil 

is that which you unburden you’re your 

necks’ (Agreed Upon).  

Hence, he who dies in an area other 

than his hometown should be buried in 

that area, if there is a graveyard there. 

But the problem arises, as is apparent 

in the question, when a man dies in the 

land of unbelief (i.e. a non-Islamic 

country), in this case, it is fitting that 

the nearest (Muslim) graveyard, where 

he dies is sought for burial, out of 

necessity. However, for example, and 

his occurs often, if a Kuwaiti dies in 

Egypt, nowadays he is taken to Kuwait 

to be buried—this is not allowed. Or an 

Egyptian dies in Syria and is 

transported for burial etc—all of this is 

against what the Prophet ملسو هيلع هللا ىلص taught with 

respect to burial of the dead.” 

7. Permissibility of Exhuming the 

Dead 

It is permissible, however, to 

exhume the buried Muslim corpse 

from one place and bury him or her in 

another, or other valid excuses, such as 
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bathing (ghusl), shrouding (kafan), etc, 

as the following āḥādīth indicate: 

a) Jābir narrated that the Messenger 

of Allah  ملسو هيلع هللا ىلص ordered that the slain 

Muslims of (the battle of) Uḥud be 

returned to their battleground who had 

been conveyed to Medina (Reported by 

al-Tirmidhi). 

b) Jābir narrated, “Buried with my 

father was another person. I was not 

satisfied until I exhumed him and 

placed him in a grave by himself” 

(Reported by al-Bukhāri). 

c) Imam Mālik reported in his al-

Muwaṭṭa that he heard more than one 

person say that Sa‘d b. Abī Waqqās 

and Sa‘īd b. Zayd died in al-Aqīq and 

were conveyed to Medina and buried 

there. Sa‘īd (a ḥadīth) scholar also 
reported that in his sunan that some 
men had buried their companion but 
did not bathe him and did not find any 
kafan for him. They met Mu‘ādh b. 

Jabal and informed him about it and he 

ordered them to take him out of his 

grave, bathe, shroud, and prepare him 

for burial, and then they prayed over 

him.  
 

8. A Word on Autopsy or Post 

Mortem 

Based on the sanctity that Islam 

accords the Muslim deceased (see 

Islamic Funeral Rites No. 3), autopsy 

is apparently ruled out. But, like 

burying in coffins and the like, if 

unavoidable, necessity dictates how far 

we go. If a crime was committed and 

autopsy would provide clues to the 

cause of death or legal custom requires 

it, then it is allowed. It is up to the 

scholars of fiqh or fiqh councils to 

consider the pros and cons and rule 

accordingly on this as well as other 

new issues that face and challenge the 

Muslim community. 

9. How to Benefit the Deceased 

after Burial 

a) Abū Hurayrah (may Allah be 

pleased with him!) narrated that a 

man said to the Prophet ملسو هيلع هللا ىلص said, “My 

father died but did not leave a will. 

Will it benefit him if I give charity on 

his behalf” He ملسو هيلع هللا ىلص replied, “Yes” 

(Reported by Aḥmad et al).  

b) Ibn ‘Abbās (may Allah be 

pleased with him!) narrated that a man 

said to the Messenger of Allah ملسو هيلع هللا ىلص : “My 

mother passed away. Will it benefit her 

if I give charity on her behalf?” He ملسو هيلع هللا ىلص 

replied, “Yes” (Reported by al-Bukhāri 

et al). 

These āḥādīth indicate that the 
child of the deceased can benefit his 
mother or father by the rewards of 
acts of charity done on their behalf.  

As for other acts of 
righteousness—other than giving of 
one’s wealth—do its rewards, if done 
on behalf of the deceased by the 
children also benefit him or her? The 
preferred view is that they do based 
on the following āḥādīth: 

i) Prayer and fasting - A man asked 
the Prophet ملسو هيلع هللا ىلص: “I used to do acts of 

righteousness (birr) towards my 

parents during their lifetime. What is 

my birr toward them after their death?” 

He replied, “Truly birr after birr is that 

you pray for them with your Ṣalāh and 

that you fast for them with your fasting 

(ṣawm)” (Reported by ad-Dāraquṭni). 

ii) Recitation of the Qur’an – “Read 
Sūrah Yā Sīn over your dead” (Reported 
by Aḥmad). 

This recitation of the Qur’an can 
be done by the child at any time of the 
day or night, day, week, or month, etc, 
and should not be formalized as 
special observances known as ‘Three 
Days’ or ‘Forty Days’, and so forth. We 
should avoid doing seemingly acts of 
worship that are not sanctioned by 
the Qur’an and the Sunnah. As the 
Prophet ملسو هيلع هللا ىلص said, “Whoever innovates 

(acts of worship) in this matter of ours 

(i.e. Islam), which does not have our 

sanction, it will be rejected” (Reported 

by al-Bukhāri). 

iii) Supplication (du‘ā): 

The Prophet ملسو هيلع هللا ىلص said, “. . .or a 

righteous offspring who prays for him” 

(Reported by Muslim). 

These acts of birr that can benefit 

the deceased also include hajj, umrah, 

udḥiyya (‘qurbāni’), dedication of 

useful Islamic books for distribution, 

etc. 

10. Insulting the Dead 

The Prophet ملسو هيلع هللا ىلص said, “Do not 

insult the dead, for they have met what 

they have sent forth (of deeds good and 

bad)” (Reported by Aḥmad). 

This prohibition is general except 

in those instances specified by Islamic 

legal proof (dalīl), which warrant 

mentioning the faults of transgressors 

and evil ones, e.g. Pharaoh (Ramses 

II).  

 

 
 

 

 

 

  

 


